“Metafizika” Journal AcademyGate Publishing

Vol 8, issue 5, serial 33, 2025. pp.361-383 p-1SSN 2616-6879; e-ISSN 2617-751X
UDC: 7203.01

LBC: 63.3(2)6-7; 65.497; 71; 71.1

MJ Ne 328

4.7 10.33864/2617-751X.2025.v8.i5.361-383
THE IMPACT OF THE ANDALUSIAN SCHOLARLY JOURNEY TO
THE EAST ON AL-ANDALUS AND ITS MAJOR CULTURAL
MANIFESTATIONS

Lamia Zekri*

Mabkhout Boudwaya**

Abstract. This study explores the impact of the Andalusian religious scholarly
journey to East on al-Andalus. The region witnessed the travels of numerous
Andalusian scholars to the lands of the Islamic East, where they forged cultural ties
with their Eastern counterparts- scholars and sheikhs alike. These connections
encompassed both religious and scientific domains, facilitating the exchange of
knowledge, sciences, and scholarly methodologies. The journey offered an
opportunity to become acquainted with Eastern sciences and religious teaching
methods, yielding positive effects on the development of religious life in al-Andalus*.
Relations between al-Andalus and the lands of the Islamic East were consolidated
through the journeys of scholars and students and their encounters in Eastern cities.
These interactions enabled the establishment of diverse connections and resulted in a
wide-ranging cultural exchange encompassing both religious and scientific fields.
Through meetings with sheikhs and scholars, various sciences were acquired,
alongside cultural influences that significantly enriched Andalusian intellectual
heritage. These journeys provided considerable impetus to scientific and intellectual
activity and sparked a cultural awakening, being among the most effective means of
intellectual communication. What, then, was the impact of the Andalusian scholarly
religious journey to the East on al-Andalus, and what were its most prominent cultural
manifestations?
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BJUSTHUE AHIAJTY CUCKAX HAYYHO-PEJIUTAO3HBIX ITYTEINECTBUI
HA BOCTOK (4/Ib-AH/]JAJ1YC) 1 ETO OCHOBHBIE KYJIbTYPHBIE
IMPOABJIEHUSA

Jlamus 3expu*

Mab6xot Bynyas**

AlcTpakT. B nanHOM HccienoBaHHMM PAacCMaTPHUBACTCS BIUSHHUE PEIUTHO3HBIX
Hay4YHBIX MyTEIIECTBUN aHJaTyCUMCKUX YUEHBIX Ha BOCTOK Ha pernoH anb-AHJayc.
B 3T0T mepuos MHOXKECTBO aHAATYCUMCKUX YUYEHBIX HAIPABIBSUIMCH B UCIAMCKHN
BocTok, rae ycraHaBaMBalIu KyJIbTYPHBIE CBA3H CO CBOUMH BOCTOYHBIMH KOJJIETAMU-
Y4E€HBIMH M IIEHXaMU. DTH CBSA3M OXBATHIBAIN KAK PEIMTHO3HYIO, TaK U HAYYHYIO
cdepbl, criocoOCTBYsI 00MEHY 3HAHUSMH, HAyKAMH U METOJIaMU HaydHOW PaOOTHI.
[lyremecTBusl MO3BOMSIM O3HAKOMHUTBCA C BOCTOYHBIMH HAayKaMU M METOJaMH
PENUTHO3HOTO MPENOJaBaHus, YTO OKA3aJI0 MOJOXKHUTEIbHOE BIUSHUE HA Pa3BUTHE
pPeNUrHO3HON KU3HM B alb-AHAamyce. OTHOLIEHUS MEXIy alb-AHIAIycOM U
UCIIaMCKUM BocTOKOM yKpemsuich Onarojaps MyTEHIECTBHSIM YYEHBIX U
CTYIEHTOB, a TaK)K€ MUX BCTpeYaM B BOCTOYHBIX Iopojax. JTH B3aMMOACHCTBUS
MIPUBENIH K IIUPOKOMY KyJIbTYPHOMY OOMEHY, OXBaTBIBAIOIIEMY KaK PEJIMTHO3HYIO,
Tak W HaydHylo cdepbl. Yepe3 BCTpeun C mIeXaMd M YYEHBIMH IMPOUCXOIHIIO
OCBOCHHE PA3NIMYHBIX HAYK, a TAKKE KyIbTYpPHOE BIMSHHE, KOTOPOE 3HAYUTEIBHO
0o0oraTuino MHTENIEKTYaJIbHOE Hacliene anb-AHJanyca. JTH MyTEIECTBHS Nald
MOIIIHBIM UMITYJIbC HAYYHOU U MHTEIJIEKTya IbHON aKTUBHOCTH, CTaB OJJTHUM M3 CaMBIX
3¢ (HEeKTUBHBIX CPEACTB MHTEIUICKTYalbHOTO 00mIeHus. KakoBo ke ObLIO BIUSHHE
aHAyCUNCKUX PETMTHO3HBIX HAY4YHBIX MyTelmecTBUA Ha BocTok Ha anb-AHpayc,
W KaKuMH OBUTH MX HauboJliee SpKue KyJIbTYPHbIC POsBICHHS?

KuaroueBsble ciioBa: anb-AHnanyc; uciamckuit BocTok; annamycuiickue Hay4HbIe
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ONDOLUS ALIMLORININ SORQO DiNi ELMi SOFORININ TOSIRI
(ONDOLUS TOSIRI) VO BASLICA MODONI TOCOLLILORI

Lamia Zakri*

Mabxut Budvaya**

Abstrakt. Bu tadgiqat ©ndalus alimlarinin Islam Sargine etdiklori dini elmi
soforlorin ©ndolus tosirini arasdirir. Ondolusda coxsayli alimlorin Islam
Sarginin mixtalif bolgalorino soforlori miisahido olunmusdur. Bu saforlor
zamani onlar sarqli alimlor va seyxlarlo madani slagalor qurmus, hom dini,
hom do elmi sahalards bilik vo metodlarin miibadilasine sorait yaratmisdir.
Sofarlar sorg elmlari vo dini todris metodlari ilo tanis olmaq imkani vermis vo
bu, Ondslusda dini hayatin inkisafina miisbat tosir gostormisdir. ©Ondalus ilo
Islam Sorqi arasindaki miinasibatlor alimlor va tolobslorin sofarlori, eloco do
onlarin sorq sohorlorindaki qarsiligl  goriiglori  vasitesilo daha da
mohkomlondirilmisdir. Bu olagolor dini vo elmi sahalori shato edoan
genismiqyasli madani mibadiloys yol agmisdir. Seyx vo alimlarlo kegirilon
goriislar naticasindo miixtalif elmlor monimsanilmis, eyni zamanda Ondslusun
intellektual irsini zonginlasdiran madani tasirlor bas vermisdir. Bu soforlor elmi
va intellektual faaliyyoto glclil tokan vermis, madani dirg¢aliso Sobab olmus vo
intellektual Unsiyyatin an tasirli vasitalorindon biri kimi ¢ixis etmisdir. Bas,
ondolus alimlorinin Islam Sargina dini elmi soforinin ©ndalus tizorindaki tasiri
na olmusdur vo onun an mihim madoani tacallilori hansilardir?

Acar sozlar: Ondolus; Islam Sorqi; ©ndolus alimlorinin Sarge sofori;
alimlor; dini va elmi tocallilor
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1.Introduction
1.The Spread of the Maliki Sunni School of Thought in al-Andalus

The Malikt school of jurisprudence came to dominate religious life in al-
Andalus, having been transmitted by Andalusian scholars returning from the
Islamic East. It spread widely across mosques and Qur’anic schools. Among
the most prominent Maliki scholars in al-Andalus was Muhammad al-Sarqusti,
known for his exceptional memorisation of the teachings of Imam Malik- may
God be pleased with him. He was eloquent in his writings and contributed
extensively to the Islamic legal sciences. He devoted himself to studying
Maliki jurisprudence and authored numerous works, including Muslim, al-
Muwayza’, and al-Tahdhib [Abu al-Hasan “Ali al-Qalasadi. Rizlat al-Qalasadr.
Edited by Muhammad Aba al-Ajfan. Tunis: al-Sharikah al-Tunisiyyah lil-
Tawzi', n.d., 164]. Other important Maliki texts in circulation included works
by al-Barradh 7, Ibn Hajib, al-Talgin, al-Risala, Ibn Hajib’s abridgement, and
Khalid’s treatises, as well as the introductory works of Ibn Rushd and al-
Mudawwana.

He passed away- may God have mercy on him- on Tuesday, the seventh of
the blessed month of Ramadan in the year 865 AH/17 June 1461 CE.

Scientific activity in Granada was further enhanced through the attention
given to the Maliki school, particularly by sustaining the practice of issuing
legal opinions (fatawa) and addressing contemporary legal issues (nawazil).
Jurists focused on clarifying legal rulings and the encyclopaedic work “al-
Mi ‘yar al-Mu rib wa al-Jami* al-Maghrib ‘an Fatawa ‘Ulama’ Ifrigiyya wa
al-Andalus wa al-Maghrib” [1bid., 168] Abiu al-‘Abbas Ahmad al-Wansharisi
(d. 914 AH) has preserved a significant collection of legal opinions from
Andalusian scholars of this period. These include figures such as Ibn Fattih al-
Gharnatt [Muhammad Makhlaf. Shajarat al-Nir al-Zakiyya fi Tabagat al-
Malikiyya. Cairo: al-Matba‘ah al-Salafiyyah, 1930 [1349 AH], 260]. (d. 867
AH), Tbn Siraj al-Gharnati (d. 848 AH), [Ibid., 248] and Aba ‘Abd Allah
Muhammad al-Haffar al-Ansari al-Gharnati (d. 811 AH).

This extensive scholarly activity indicates the continued vibrancy of
education and intellectual production in Granada, where teachers nourished the
minds of students [Ibid., 249]. With carefully transmitted knowledge. Such
transmission was, as far as possible, free from distortion or error, [Muhammadi
‘Adil ‘Abd al-‘Aziz. al-Tarbiyah al-Islamiyyah fi al-Maghrib: Usiluha al-
Mashrigiyyah wa Ta'thiratuha al-Andalusiyyah. Cairo: al-Hay’ah al-
Misriyyah al-‘Ammah lil-Kitab, 1986, 36] since students were deeply
committed to acquiring precise and reliably attributed knowledge that could
affirm their intellectual lineage to trustworthy scholars [lbid., 35].
2.The Spread of Suft Orders in al-Andalus
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The phenomenon of the spread of Stfism in al-Andalus represents one of the
most prominent religious manifestations and cultural ties that connected the
region with the Islamic East. This finding is evidence of the profound spiritual
and purely religious bonds between the two. This became especially evident
following the establishment of Stfi orders and the widespread affiliation of the
general public with these turuq (Stft paths) [Abd al-Rahman Ibn Khaldin.
Shifa’ al-Sa’il li-Tahdhib al-Masa’il. Edited by Father Ignatius ‘Abdu
Khalifah al-Yast‘1. Beirut: al-Matba‘ah al-Kathilikiyah, 1959, 27.;"Umar
Farah. Tarikh al-Fikr al- ‘Arabi. Beirut: Dar al-‘Ilm lil-Malayin, 1966, 430].

The term tasawwuf (Stfism) is ancient within Islamic society, having
emerged around the second century AH [Najafov R. (2025). On the
philosophical study of the origin of irrational knowledge in Eastern peripatetic
philosophy: “revelation, dream and inspiration”: in the context of the
philosophical views of Shihabeddin Yahya Suhrawardi, Abulhasan
Bahmaniyar and Al-Kindi. Science, Education and Innovations in the Context
of Modern Problems. 8(3), 48-67] in the form of asceticism and piety before
gradually evolving into a system of worship and a distinct psychological and
intellectual orientation [Mukhtar Filali. Nash at al-Murabitin wa al-Turug al-
Sifiyyah wa Atharuhuma fi al-Jaza ir khilal al- ‘Ahd al- ‘Uthmani. Batnah: Dar
al-Alfann al-Ghrafiki, n.d., 11].

Ibn Khaldiin defined it as follows:

“Devotion to worship, withdrawal to God Almighty, turning away from the
outwards adornments of the world and its embellishments, renouncing what
the majority pursue in terms of pleasure, wealth, and status, and isolating
oneself from creation in retreat and worship”.

Safism initially entered the Maghrib in the form of asceticism and piety, later
evolving into philosophical Siifism due to various influences. Foremost among
these was Andalusians' contact with the Eastern Islamic world through
pilgrimage (%ajj) and scholarly journeys, during which they engaged with Saft
literature, doctrines,[ Ibrahim Buchish. Ida ‘at Hawl Turath al-Gharb al-Islami
wa Tarikhih al-\qtisadi wa al-Ijtima 7. Beirut: Dar al-Tali‘ah, 2002, 147]
Moreover, various Eastern Suft trends, acquiring significant works such as al-
Risala al-Qushayriyya (The Epistle of al-Qushayri) and lhya’ ‘Uliim al-Din
(The Revival of the Religious Sciences) by Imam Abt Hamid al-Ghazali [Ibid.,
131].

This Stufi movement in al-Andalus was spearheaded by the prominent figure
Abt Madyan Shu ‘ayb al-Ishbili (d. 595 AH/1198 CE), [Ibn Maryam. al-Bustan
fi Dhikr al-Awliya’ wa al- ‘Ulama’ bi-Tilimsan. Edited by Muhammad b. Bi
Shunub. Algiers: Diwan al-Matbi ‘at al-Jami ‘iyyah, 1986, 108] known as Dayf
al-‘Ibad in Tlemcen under the Zayyanid dynasty, who studied Stufism under
‘Abd al-Qadir al-Jilani (d. 561 AH/1166 CE) [Abi al-Hasan al-Nadwi. Rijal
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al-Fikr wa al-Da ‘wah fi al-Islam. Vol. 1. Damascus: Dar al-Qalam, 2002, 319]
In Baghdad. The teachings of al-Ghazali profoundly influenced Abii Madyan.
Consequently, al-Andalus became a destination for Suafi adherents from
various Islamic regions, particularly the East. As a result, Safi activity
flourished, and numerous Stfi orders were established, significantly supported
by Andalusian rulers, who esteemed the Safi movement and its proponents.
They built dedicated Suff institutions such as khangahs (Sufi lodges), zawiyas
(religious schools), and ribats (spiritual retreats).

Among the most notable disciples of Abt al-Hasan al-Shadhili was Sheikh
Ahmad Abu al-‘Abbas al-Mursi, who succeeded him as the head of the
Shadhiliyya order until he died in Alexandria in 686 AH/1284 CE [al-Maqqari.
Nafz al-7tb min Ghusn al-Andalus al-Ragib wa Dhikr Waziriha Lisan al-Din
Ibn al-Kharib. Edited by Ihsan ‘Abbas. Beirut: Dar Sadir, 1968, vol. 2, 330].
He was succeeded by Taj al-Din Ibn ‘Ata’Allah al-Iskandari, the Egyptian,
who composed the book Lata’if al-Minan, [Ahmad Ibn ‘Ajiah. Al-Qasf al-
Himam fi Sharh al-Hikam. Vol.1. Cairo: al-Matbaah al-Jamaliyyah, 1913, 9]
which chronicled the virtues and biographies of his Stft masters. The teachings
and methods of the Shadhiliyya order closely align with the Stft approach of
Imam Abt Hamid al-Ghazali, characterised by adherence to the texts of the
Qur’an and the Sunnah. Abu al-Hasan al-Shadhili himself was a disciple and
spiritual successor of Sheikh ‘Abd al-Salam ibn Mashish, [‘Abd al-Ghant
Qasim ‘Abd al-Hakim. al-Madhahib al-Sifiyyah wa Madarisuha. Cairo:
Maktabat Madbtli, 1999, 178] who, in turn, studied under Abi Madyan
Shu‘ayb [Louis Rinn. Marabouts et Khouans. Algiers, 1984, 2110].

The Shadhiliyya order exerted considerable influence throughout the Islamic
world, spreading across its regions and reaching al-Andalus. Among its most
prominent representatives during the eighth century AH (fourteenth century
CE) was Ibn ‘Abbad al-Rundi (d. 790 AH/1390 CE), known for his
commentary on the Hikam of Ibn ‘Ata’ Allah al-Iskandari. In his letters, Ibn
‘Abbad encouraged the study of Sunni Sufi texts [Ibn ‘Abbad al-Randi. al-
Rasa’il al-Kubra. Edited by Father Pauls Yohanna al-Yast 1. Beirut: Dar al-
Mashriq, 1979, 210]. Andalusian Sufis significantly influenced society,
amassing numerous followers whom they spiritually and intellectually guided
and educated through Sufi lessons held in khangahs, zawiyas, and ribats,
which had proliferated across al-Andalus. These institutions hosted Safi
masters who engaged extensively with students. Specific Stfi texts became
widespread and were regularly studied and discussed among Andalusian
students, such as the works of al-Harawi, al-Risala al-Qushayriyya by al-
Qushayri, lhya® ‘Ulim al-Din by al-Ghazali, and al-Shifa’ by al-Qadi ‘Iyad
[lbn Khaldan. al-Masdar al-Sabig, 866]. Consequently, Sufi currents
expanded broadly, and Safi concepts became prevalent, with each Sufi
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community adopting its own set of customs, symbols, and behaviours [al-
Mahdi al-Bii* Abdali. “Aham al-Ahdath al-Fikriyyah bi-Tilimsan ‘Abr al- Usiir
wa Nubadh Majmii‘ah min Tarikh Hayat Ba‘d A ‘lamiha.” Majallat al-Asalah,
no. 26, vol. 4, July-August 1975, 131]. A new phenomenon emerged,
characterised by reverence towards saints (awliya’) and sheikhs and belief in
their blessings (baraka) [Ibn Taymiyyah. al-Farq bayn Awliya’ al-Rahman wa
Awliya’ al-Shaytan. Constantine:Dar al-Ba‘th, 1987, 11]. In various regions,
these revered figures resided within ribats [AboubekrAbdesselam Ben Choaib.
“Les marabouts guérisseurs.” Revue Africaine, no. 51, 1907, 250; “Les
marabouts petits monuments funéraires notifs du nord de I’ Afrique.” Revue
Africaine, no. 64, 1923, 448].

These examples, which illustrate the belief of Andalusian kings and sultans
in saintly figures (awliya’), sufficiently indicate how deeply such concepts had
become rooted in the consciousness of al-Andalus’s population, rulers and
subjects alike. This belief became integral to spiritual life and was firmly
established as one of the primary characteristics defining spiritual relations and
ties between al-Andalus and the Islamic East. Consequently, Andalusians and
Eastern Muslims shared similar and interconnected beliefs and doctrines,
which became further enriched and consolidated, particularly through
scholarly journeys.
3.Construction of Religious Institutions in al-Andalus

Madrasas represent some of the most significant educational institutions that
flourished in the Islamic East and subsequently spread to al-Andalus. They are
among the most prominent influences introduced from the East to al-Andalus.
Andalusian rulers actively engaged in constructing these madrasas, supervising
them officially, and appointing teaching staff according to a transparent
methodology and policy, particularly aimed at serving the Maliki school of
jurisprudence.

Nevertheless, students continued to travel frequently between Andalusian
and Eastern madrasas, seeking knowledge from eminent scholars across
various disciplines. These institutions provided Andalusian students with
opportunities to meet their Eastern counterparts, facilitating the exchange of
knowledge and ideas and thereby greatly enhancing scholarly activity in both
regions.

In al-Andalus, madrasas represented an evolution of mosques, from which
education gradually separated, eventually developing into independent
institutions [AhmadShalabi. al-Marja‘ al-Sabig, 685]. Among the earliest
Islamic madrasas was the one established by the Abbasid Caliph al-Ma’miin
[al-Tabari. Tarikh al-Rusul wa al-Mulik. Edited by MuhammadAbu al-Fadl
Ibrahim. Cairo: Dar al-Maarif, 3" ed., vol. 8, 1979, 660; Ibn Sa‘d al-Yafi‘1.
Mir’at al-Khabazah wa ‘Ibar al-YaQzan fi Ma rifat Hawadith al-Zaman.
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Edited by Allah al-Jubiiri, vol. 1, 1st ed., Beirut: Mu’assasat al-Risalah, 1984,
448] During his governorship of Khurasan,[ Yaqut al-Hamawi. Irshad al-Arib
ild Ma ‘rifat al-Adib (Mu jam al-Udabd’). 1% ed., Beirut: Dar al-Gharb al-
Islami, 1993, vol. 2, 350] in the city of Nishapur, [Ibid., vol. 5, 331] in 217 AH
[Ibid., 256].

Despite variations regarding the precise historical origins of the Nizamiyya
madrasas, [Al-Subki. Tabagat al-Shafi‘iyyah. Edited by ‘Abd al-Fattah
Muhammad al-Hula and Mahmtid Muhammad al-Khanji, vol. 4, Cairo: Dar
Ilhya" al-Kutub al-‘Arabiyyah, 314; Ibn Taghri Birdi. al-Nujam al-Zahirah fi
Muliik Misr wa al-Qahirah. Edited by Muhammad Husayn Shams al-Din, st
ed., Beirut: Dar al-Kutub al-‘Tlmiyyah, (1992), 51-414] it is evident that the
establishment of madrasas steadily expanded from Khurasan into Iraq, [Ibn
Khallikan. al-Magsdar al-Sabig, vol. 2, 128] Syria, Egypt, [Al-Shahrastani. al-
Milal wa al-Nikal. Edited by Muhammad Sayyid Kilani, vol. 1, Beirut: Dar al-
Ma‘rifah, 1404 AH, 93] and moreover, throughout the broader Islamic world,
including notably al-Andalus [Ibn ‘IdharT al-Marrakushi. al-Masdar al-Sabigq,
vol. 2, 256]. The madrasa, in its Eastern model, emerged in Granada during the
eighth century AH [Ahmad Mukhtar al-‘Abbadi. Mazahir al-Hadarah, al-
Marja ‘ al-Sabiq, 315]. It had previously appeared in Ifrigiya, Fez, and Tlemcen
in the seventh century AH, [al-Jilali Shaqrtn. “Tilmisan Markaz Ish‘a‘ Hadari
fT al-Maghrib al-Awsat.” Majallat al-Fustaz, May 2009, 6] although historians
commonly identify the earliest Nizamiyya-type madrasa in the Maghrib as the
Sabirin Madrasa, founded by Yusuf ibn Tashfin in Fez [Ibid., 75].

Among the most renowned educational and scholarly centres in al-Andalus
was the Great Mosque of Cordoba [Muhammad ‘Abd al-Hamid ‘Tsa. al-Marja
al-Sabiq, 390] and the Nasrid Madrasa- also known as the Yaisufiyya Madrasa
[Ibn al-Khatib. al-Masdar al-Sabig, vol. 3, 36]- constructed by Sultan Abi al-
Hajjaj Yusuf at the suggestion of his chamberlain, Ridwan al-Nasr1, in 750
AH/1349 CE [Lucien Colon. “Quelques réflexions sur la fondation d’une
madrasa a Grenade en 750/1349.” In Actas XIlI Congreso de la V.E.A.L,
Malaga:Auertaz Madrid, 6, p. 305]. This institution was among Granada's most
significant scholarly centres, [Ahmed Mukhtar al-‘Abbadi. “El reino de
Granada en la época de Muhammad V: Vida social y cultural.” Revistadel
Instituto Egipcio de Estudioslslamicos 5 (1957): 79] and its reputation extends
far beyond its immediate locality [al-Maqqari. Azhar al-Riyadfidkhbar al-
Qadi ‘Iyad. Edited by Mustafa al-Saqqga. Cairo: Matba‘at Lajnat al-Ta’lif wa
al-Tarjamah wa al-Nashr, 1939, vol. 1, 272]. The madrasa attracted students
from all corners of al-Andalus and was staffed by distinguished scholars and
Qur’anic reciters from both al-Andalus and the Islamic Maghrib. Among the
most prominent figures who were taught were AbiiMuhammad ibn ‘Abd Allah
ADb1 al-Qasim ibn Juzayy (d. 757 AH) [lIbn al-Khatib. al-Katibah al-Kaminah
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fi Shu‘ara’ al-Mi’ah al-Thaminah. Edited by lhsan ‘Abbas. Beirut: Dar al-
Thagafah, n.d., 96] and Faraj ibn Qasim ibn Lubb al-Tha‘labi (d. 782 AH) [Ibn
al-Khatib. Awsaf al-Nas fi al-Tarikh wa al-Silat, Taltha al-Zawajir wa al- ‘Izat.
Edited by Muhammad Kamal Shabanah. Matba‘at Fadalah, al-
Muhammadiyyah, 32; ‘Imad al-Hanbali. Dhahab Shadharat al-Dhahab fi
Akhbar man Dhahab. Edited by ‘Abd al-Qadir al-Arna’at. Beirut: Dar Ibn
Kathir, 1997, 483].

Ibn al-Khatib made considerable efforts in seeking scholars and inviting
them to Granada, including Muhammad ibn al-"Al1 al-*Awwad [Ibn al-Khatib.
al-Magdar al-Nafsahu, vol. 3, 33]. Other prominent figures who teach there
include Manstr ibn “Alf al-Zawawi [Ibn al-Khatib. al-l1karah, vol. 3, 424] and
Ibn Marziiq al-Tilimsani [Muhammad al-Sharif. “Min Mazahir al-Tawasul al-
Hadari bayna al-Maghrib al-Marini wa Gharnatah al-Nasriyyah.” Presented at
the Nadwah Mathallath al-Andalus, Qasbat al-Awdayah, Rabat, October 2003,
107]. There are further references indicating the existence of madrasas founded
by scholars and ascetics in Malaga, which itself gained considerable renown
for its educational institutions. The madrasa established there preceded the
Nasrid Madrasa of Granada. This institution was independent from the central
mosque [Muhammad ‘Abd al-Hamid ‘Isa. al-Marja“ al-Sabig, 286].
Moreover, it was founded by the Stifi Muhammad ibn ‘Abd al-Rahman ibn
Ibrahim Abt ‘Abd Allah al-Sahili al-Mu‘allim (d. 754 AH) [Ibid., 378].

The Nasrids became acquainted with Nizamiyya-type madrasas after being
influenced by Islamic educational institutions from the East, [Ibn al-Khatib. al-
Masdar al-Sabig, vol. 3, 239] Subsequently, developing them further and
endowing them [Ibn Manziir. Lisan al- ‘Arab. Edited by “Ali Shiri. Cairo: Dar
al-Maarif, 4898]. They have collections of books and scholarly works. Among
such works was al-lhata fi Akhbar Gharnata by lbn al-Khatib, explicitly
endowed for students' benefit. Regarding this, al-Maqgari narrates an account
from the scholar Aba ‘Abd Allah Muhammad al-Haddad al-Wadi Amin, who
stated, ‘On the cover of the exceptionally beautiful leading copy of al-lhata fi
Tarikh Gharnata, endowed to the Yusufiyya Madrasa...’. Moreover, this
esteemed madrasa produced many outstanding scholars who represented the
final flourishing of Andalusian culture before migrating to the Islamic
Maghrib, carrying with them their sciences, literature, and arts, thereby
sparking a widespread scholarly revival in the region.
4.The Spread of Zawiyas, Khanqahs, and Ribats

Al-Andalus witnessed the widespread establishment of zawiyas (Suft
lodges), the most notable of which was the Zawiyat Akhshawush, [lbn al-
Khatib. al-1karah, al-Masdar al-Sabig, vol. 3, 40] founded by Ibn al-Khatib
specifically to serve scholarly activities [Ibn al-Khatib. al-Masdar al-Sabig,
vol. 1, 30]. Another example includes the Ribat al-Bayyazin, established by a
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family that originated from eastern al-Andalus, which became dedicated to
Qur’anic recitation and the performance of religious chants [Rachel Akil. El
Reino Nasri de Granada (1232-1491). Madrid: Editorial Mapfre, 1992, 256].
Additionally, some scholars resided in khangahs [al-Suyati. al-Bughiyah, al-
Magsdar al-Sabiq, vol. 2, 23].

Numerous ribars (spiritual retreats) were also established in al-Andalus,
among them the prominent Ribat Ibn al-Mahrig [Yusuf Shukri Farhat.
Gharnatah fi Zill Bant al-Ahmar: Dirasah Hadariyyah. Beirut: Dar al-Jil,
1993, 132]. and Ribat al-Qubyra in Almeria, [1bid., 395] as well as the famous
Ribat al- ‘Ugab, [Ibn Fadl Allah al-'Umari. Masalik al-Absar fi Mamalik al-
Amsar. Edited by Hamzah Ahmad ‘Abbasi. vol. 4, 1% ed. Abu Dhabi: al-
Majma“ al-Thaqafi, 2002, 63] Located approximately eight miles outside
Granada [Ibn Battatah. al-Masdar al-Sabiq, 686].

Among the notable ribats for which al-Andalus was famous were the Ribats
of Toledo and Badajoz, the Ribat Kashki, [1bid., 105] the Ribat Shantarin, [al-
Himyari. al-Magdar al-Sabiq, 346] and the Ribat al-Rayyhana. [1bn al-Abbar.
al-Hillah al-Sara’, al-Magsdar al-Sabig, vol. 2, 202]. Additionally, there are
schools for ascetics and institutions promoting principles of pious living and
spiritual seclusion, such as the seclusion retreat (khalwa) of Ibn Masarra at al-
Jabal and the Ribat Ibn Majid al-Albiri [Julian Ribera. al-Tarbiyah al-
Islamiyyah fi al-Andalus: Usiluha al-Mashrigiyyah wa Ta thiratuhd al-
Gharbiyyah. Translated by Ahmad Zaki. Cairo: Dar al-Ma‘arif al-
Matbi ‘iyyah, 1942, 59].

These ribats and zawiyas devoted significant attention to cultural activities,
allocating sessions for Qur’anic recitation, the study of jurisprudential texts,
and ethical poetry known as al-raga’ig, which had dedicated gatherings.
Moreover, there were religious chants known as al- ‘@da [Muhammad al-Amin
Bulagit. al-Marja * al-Sabiq, 198].

This vibrant intellectual activity contributed significantly to the evolution of
Sufism in al-Andalus, to the extent that it became characteristic of the culture
of the Nasrid period, shaping topics that scholars could address [Lisan al-Din
Ibn al-Khatib. al-1karah, al-Magsdar al-Sabig, 122]. Andalusian students were
not content merely with authorisations (ijazatr) granted by their local teachers;
instead, they travelled extensively to other Islamic regions, especially Egypt
and the Levant, seeking knowledge from their sources and prominent
specialists and obtaining authorisations directly from these masters. One
scholar described this phenomenon as follows: 'This practice may be termed
cultural exchange between the Islamic Maghrib and the East, playing a
significant role in unifying culture and knowledge and harmonising the diverse
educational methods and scholarly approaches within scholarly institutions,
ultimately standardising educational curricula and research methodologies
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across the Islamic world' [Ahmad Shalabi. Tarikh al-Tarbiyah al-Islamiyyah.
Cairo: Maktabat al-Nahdah al-Misriyyah, 1973, 245].

The ijaza (authorisation) among scholars initially signed permission to
transmit (riwaya) [Lakhdar ‘Abdli. al-Hayah al-Thagafiyyah bi al-Maghrib al-
Awsat khilal ‘Ahd Bani Ziyan. PhD diss.., Department of History, University
of Tlemcen, 101]. Originally granted to students of Hadith, its use
subsequently expanded to encompass other scholarly disciplines. The ijaza
indicated the academic level a student had attained after mastering various
textual and rational sciences, qualifying them to teach [Al-Wansharisi. al-
Mi ‘yar al-Mu ‘rib, al-Masdar al-Sabiqg, vol. 1, 15]. The person granting the
ijaza was required to be knowledgeable in the subject matter, trustworthy in
their religious character, and reliable in their transmission(riwaya) [Abu al-
Qasim Sa‘d Allah. Tarikh al-Jaza'ir al-Thaqgafi, vol. 2. Algiers: al-Sharikah
al-Wataniyyah lil-Nashr wa al-Tawzi‘, 1981, 133]. The recipient had to be
recognised as a person of learning [Ibn Qunfudh. al-Wafayat, al-Masdar al-
Sabiq, 64; Ibn Maryam. al-Masdar al-Sabig, 307]. Upon receiving an ijaza,
the student attained the status of sheikh, elevated among scholars, jurists, and
literary figures, and distinguished within scholarly circles [‘Abd al-‘Aziz al-
Filali. al-Marja * al-Sabiq, vol. 2, 357].

The biographical dictionaries of Andalusian and Eastern scholars abound
with accounts of various ijazas they exchanged. It was customary for a scholar
to acquire multiple ijazas during scholarly travels, obtaining authorisations
from the eminent scholars of every city visited. This reflects the students'
determination to accumulate authorisations to reinforce their scholarly
credibility. Scholars and travelling students seized opportunities when passing
through major Eastern cities to obtain such authorisations. One example is
‘Abd al-Basit ibn Khalil, who studied under the physician Miisa ibn Samu’il
ibn Yahtdh al-Isra’1li and received an ijaza from him [*Abd al-Basit ibn Khalil.
Riklat ‘Abd al-Basit. Edited by Robert Brunschvig. Paris, 1936, 44].

The jjaza (authorisation) was customarily recorded at the end of works for
which students sought authorisation. In the commentary of al-Tha alibi known
as al-Jawahir al-Hisan fi Tafsir al-Qur’an (‘The Precious Jewels in the
Interpretation of the Qur’an’), two ijazas were found at the lower end of a
manuscript page, dating to thirty years prior to the author’s death, written in
al-Tha‘alibi’s handwriting. Within them, the recipient of the ijaza described
al-Tha‘alibl’s approach to composition, particularly in the Qur anic
interpretation. The text of one of these authorisations reads:

‘I studied under the learned Sheikh, Mufti, Hadith scholar, ascetic, pious
pilgrim, reliable memoriser, and Qur anic reciter Abii Zayd Sayyidi “Abd al-
Rahman, son of the righteous and blessed Sheikh Sayyidi Makhliif- may God
grant me benefit through them both and renew their blessings upon me. Under
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him, | completed the reading of his precious compositions and distinguished
works, through which God has sustained religion... including his transmission
of the Tafsir al-Jawahir al-Hisan fi Tafsir al-Qur’an.’ [al-Mahdi al-Bi*Abdli.
“Ihtimam ‘Ulama’ al-Jaza’ir bi'llm al-Qira’at f1 al-Qadim wa al-Hadith,” in
Kitab al-Asalah, vol. 1. Constantine: Dar al-Bahth, 1983, 154].

2.The Development of Scholarly Debate and Academic Disputation among
Scholars and Students in al-Andalus

Scholarly debates (munazarat) have been known since ancient times. Within
the Islamic world, debates gained prominence during Abbasid Caliph al-
Ma’'miin’s reign, who designated one day each week specifically for debating
scholars, jurists, and theologians (mutakallimiin) [Ahmad Farid Rifa‘1. ‘Asr al-
Ma 'mun, vol. 1. Cairo: Matba‘at Dar al-Kutub al-Misriyyah, 1927, 406; Wasfi
Abi Mughalli. “Musahamat al-Hadarah wa al-Fikr al-Islamiyy fi Mukhtalif
Majalat al-‘Ulim wa al-Funtin,” al-Multaqa al-Thamin lil-Fikr al-Islami, vol.
2, Bejaia, 1974, 887]. These academic disputes constitute an effective and
structured method of responding to adherents of doctrines considered
forbidden in Islamic regions. They also provided scholars with an opportunity
to exchange opinions and discuss specific ideas across various fields of
knowledge.

The importance and prevalence of scholarly debates increased significantly
alongside the establishment of madrasas, which provided ideal venues for
scholarly gatherings across all doctrinal affiliations and academic
specialisations. Within these institutions, scholars exchanged perspectives on
various topics spanning multiple disciplines. These debates played an
instrumental role in encouraging intellectual and rational dialogue among
scholars from diverse Islamic regions, despite their differing doctrinal
affiliations. Furthermore, these scholarly disputes clearly illustrate the extent
of mutual respect and appreciation shared between the scholars of al-Andalus
and their counterparts in the Islamic East.

Arab culture became interwoven with Andalusian culture, blending into a
unified, coherent, and integrated whole. This fusion had a profound impact on
the intellectual legacy of both Andalusian and Eastern Islamic scholars. From
this, the importance of Andalusian-Eastern scholarly debates becomes clear, as
they provide a framework for understanding and presenting differing and
divergent ideas in both religious and rational sciences. These debates clarified
perspectives, illuminated complex concepts, and revealed aspects of
complicated issues that challenged scholars in both regions. Consequently,
students from al-Andalus and the East alike benefited, and the intellectual
gains were widely shared.
3.Revitalisation of Translation, Book Production, and Manuscript
Copying
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a.Authorship and transmission of books to al-Andalus

Andalusian travellers, while present at centres of scholarly activity in the
Islamic East, were particularly keen on acquiring rare books and scholarly
works by jurists and intellectuals. Some of them traversed great distances in
pursuit of a specific book or to obtain a unique manuscript copy of a given
work. Ibn Rushayd, for example, resolved to travel to Alexandria to acquire
several valuable books and scholarly texts. He stated:

“My journey to Alexandria was not driven by a desire for westwards travel,
but rather to retrieve books I had entrusted there, with the intention of returning
to Egypt for the purpose of study” [Ibn Rashid. Mil al- ‘Aybah, al-Marja * al-
Sabiq, 1b].

Ibn Rushd is regarded as one of the first to introduce specific works into the
Maghrib, having brought from Egypt the book al-Badr al-Munir fi ‘Iim al-
Ta ‘bir, which he received in Alexandria directly from its author, Abu al-
‘Abbas Ahmad ibn Suriir al-MaqdisT al-Hanbali [Ibn Rashid. Mil" al- ‘Aybah,
al-Marja * al-Sabig, 36]. Al-‘Abdhari was no less devoted to books than Ibn
Rushayd was; in fact, Abii Zayd ‘Abd al-Rahman al-Dabbagh in Kairouan
gave him more than ten volumes of texts, benefits (fawa’id), and indexes
(faharis) [al-*Abdari. al-Riklah al-Maghribiyyah, al-Marja  al-Sabigq, 67].

The objective of scholarly journeys was not limited to acquiring books and
compositions but extended to the collection of rare works, scattered reports,
and individual poems. Al-Balliwi recounts the Tunisians’ interest in his
journey and the material he had brought from the regions he visited, stating:

“They came seeking from me the benefits I had gathered and approached me
to release the poems | had recorded. | cannot count how many men of letters
transcribed from me the poem by our companion Jamal al-Din Abt al-Mahasin
Yisuf ibn Sulayman al-Dimashqi, known as al-Nabulusi.” [Khalid ibn ‘Isa al-
Balawi. Taj al-Mufarriq fi Tahliyat ‘Ulama’ al-Mashrig, edited by al-Hasan
al-Sa’ih, vol. 1, Matba‘at Fadalah, al-Muhammadiyyah, 39]

At times, the journey itself served as the primary source of rare materials,
news, and poetry. This was the case with lbn Rushayd, who became the
primary source for the poem composed by Abii al-Bina’ al-Halabi in the Hijaz,
which opens with the verse:

We reached the heights and abandoned our homeland,

Moreover, we came to you, traversing the barren plains [Ibn Rashid. Mil’
al- ‘Aybah, al-Marja “ al-Sabiq, 372; Ibn al-Ahmar. Nathir al-Juman fi Shi'r
man Nazmani wa Iyyah al-Zaman, edited by Muhammad Ridwan al-Dayah,
Lebanon, (1976), 190].
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Biographical sources mention numerous figures who were responsible for
transferring books from the Islamic East to al-Andalus and vice versa. Notably,

373



Lamia Zekri, Mabkhout Boudwaya
THE IMPACT OF THE ANDALUSIAN SCHOLARLY JOURNEY TO THE EAST ON AL-ANDALUS AND ...

al-Magqarri, in Nafp al-7ib, devoted the second volume to introducing
Andalusian travellers to the Islamic East and likewise dedicated part of the
same volume to those who arrived in al-Andalus from the East. These
individuals often brought with them a rich intellectual legacy in the form of
various authored works and scholarly compilations across a broad range of
subjects and disciplines.

Andalusian scholars have shown exceptional interest in catalogues (fikrasat)
and scholarly registers (baramij). Many scholars dedicated themselves to
composing catalogues of their teachers, which became indispensable sources
for researchers studying the cultural movement or historians examining the
intellectual life of the time [Ibn ‘Atiyyah, Muhammad ‘Abd al-Haqq. Fihris
Ibn ‘Atiyyah. Edited by Muhammad Abi al-Ajfan and Ma ‘mar al-Zahi. Beirut:
Dar al-Gharb al-Islami, 1983, 40]. These fihrasat and baramij typically
included inventories of the books that students had studied under their teachers
or heard directly from them, along with bibliographical information related to
those works [Hamid al-Shafi 1. al-Marja * al-Sabiq, 86].

Among the most notable scholarly programmes are the Programme of al-
Tujibi (d. 730 AH), the Programme of lbn Jubayr al-Wadr Ashi (d. 749 AH),
the Programme of al-Majarrt (d. 862 AH), and the Thabat of al-Balliawr (d.
938 AH). The circulation of these books resulted in the emergence of a
substantial intellectual output, expressed through an abundance of authored
works and compilations, diverse in subject matter, style, and format. This
exchange greatly contributed to the sustained growth of literary and scholarly
production.

The scholarly journey played a significant role in the dissemination of books
and their transmission from the Islamic East to al-Andalus. As a result,
Cordoba became the city with the most books in al-Andalus, and its inhabitants
were among the most devoted to the maintenance of book collections. Book
ownership became a mark of refinement and leadership. This growing interest
led to the founding of libraries and book repositories in palaces and private
homes, in addition to public libraries. The encouragement of Umayyad and
Nasrid rulers also contributed to the thriving book trade in al-Andalus.

Numerous sources confirm the keen interest of sultans and rulers during the
period under study in knowledge, learning, and the collection of books, as well
as the care devoted to libraries. It thus becomes evident that the proliferation
of educational institutions and book repositories, as well as the diversity of
sciences in the Islamic East, were key motivations for the scholarly journeys
undertaken by Andalusians. These journeys facilitated contact with eminent
scholars and the acquisition of knowledge directly from them, which in turn
contributed to the foundation of the Andalusian library tradition via the vast
number of books brought back by travelling scholars.
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During the Arab rule of al-Andalus, the Spanish population merged with and
was deeply influenced by the culture, civilisation, customs, and traditions of
the Arab conquerors. These influences left a profound imprint on the
Andalusian character, which reflected all such elements. Through this cultural
interaction, al-Andalus became a fertile ground for civilisational advancement.
This was made possible by its natural beauty, the strength of its rising political
state, and the influx of Arabs from the Islamic East, who brought with them
their noble religion, flourishing civilisation, and expansive ambition.

These elements blended with the particular traits of al-Andalus to produce a
flourishing and remarkable civilisation that exceeded all imagination and
became the very source from which Europe later drew its civilisation. This is
most clearly manifested in the translation of foundational and precious
scholarly works, particularly those in rational sciences such as mathematics,
medicine, and botany. These books were relocated, studied in depth, and
valued for the immense benefits they offered to Europe and the Christian
kingdoms.
b.Book Production, Manuscript Copying, and the Exchange of Books with
Regions Beyond al-Andalus

Book production (wardga) flourished across the Islamic world, giving rise to
many highly skilled copyists. Papyrus was particularly used in the copying
process in Egypt and the Levant, where it was referred to as garzas. From
Egypt, papyrus entered al-Andalus through trade. As scientific writing and
administrative record-keeping increased, the book industry expanded, driven
by people's eagerness to copy, preserve, and pass down texts from generation
to generation. These texts were copied, bound, and circulated widely.

In al-Andalus, a class of professional copyists emerged, dedicated to
reproducing the intellectual and literary heritage of Arab-Islamic Andalusian
scholarship. They took this work as a profession, and the art of manuscript
copying flourished, particularly the copying of Qur’ans, rare classical texts,
canonical collections of hadith, and local scholarly works in both the sciences
and literature. As a result, the crafts of calligraphy, binding, watermarking,
gilding, letter colouring, and manuscript ornamentation also developed to
reflect the high scholarly value of the content being preserved [‘Abd al-‘Aziz
Filali, al-Marja ‘ al-Sabig, 336]. Calligraphers, jurists, students, and even rulers
competed in copying books and Qur’ans [al-Tanasi, Tarikh Bani Ziyan wa-
Muluk Tilimsan: Mugtataf min Nazm al-Durr wa-I- ‘Agiyan fi Bayan Sharaf
Bani Ziyan, edited by Mahmiid Ba*Abbad. Algiers: Mu’assasat al-Kitab, 1998,
242].

The invention and dissemination of paper as a writing medium greatly
stimulated authorship and compilation. Al-Fadl ibn Yahya encouraged the
production of kaghid (paper), used it for writing, and introduced it in royal
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correspondence and official documents. Subsequently, it became the standard
medium for scholarly and administrative writing [Ibn Khaldin, ‘Abd al-
Rahman. al-Mugaddima, al-Masdar al-Sabig, 268]. This led to the rise of the
professional class of warragiin (scribes and bookmen), particularly in the
major cities of al-Andalus such as Coérdoba, Seville, and Granada.

The profession of wardga in al-Andalus, as defined by Ibn Khaldin,
consisted of "the processes of transcription, correction, binding, and all office
and record-related tasks." In modern terms, wardaga may be equated with
publishing, encompassing all its components- printing, editing, binding, and
distribution. The strong Andalusian desire to acquire literacy and knowledge
further fuelled the momentum of authorship and intellectual production
[Hamid al-Shafi‘1, al-Marja * al-Sabiq, 59-61].

All of these factors combined to dramatically increase intellectual output,
both in volume and in thematic diversity. This literary productivity became a
significant legacy of Islamic culture, thought, and civilisation in al-Andalus.
The number of manuscripts grew significantly, and competition intensified
among caliphs, ministers, and wealthy individuals to acquire rare and
expensive books. Copyists themselves became highly sought after and held in
high regard [Ibid., same page].

Among the most renowned calligraphers and scribes whose fame spread
throughout the East was Shaykh Zayn al-Din ‘Abd al-Rahman Yisuf ibn al-
Sa’i’ (d. 845 AH/1442 CE). He was the founder of a prominent school of
calligraphy and was recognised as the master of copyists and scribes in his
time. He transcribed numerous Qur’anic codices and poems in his hands and
taught calligraphy in several schools across Cairo [al-Sakhawi, al-Daw’ al-
Lami‘, al-Masdar al-Sabiq, vol. 2, 162; al-Qalqashandi, Sub/ al-A4 ‘sha, al-
Masdar al-Sabig, 100].

Calligraphers in al-Andalus were influenced by their counterparts in the East,
particularly those in Egypt, and some specialised in the Eastern style of script
[‘Abd al-‘Aziz Filali, al-Marja* al-Sabiq, vol. 2, 336]. Arabic writing was
introduced to al-Andalus with Muslim Arab conquerors, and the journeys
undertaken by Andalusians to the East exposed them to Eastern methods of
writing, leading to the adoption of many of their techniques. They embraced
the arrangement of the Arabic alphabet, albeit with slight variations from
Eastern order, and employed diacritical marks, placing a single dot above the
letter qaf and a single dot below the letter fa’ [Abt ‘Abd al-Rahman Ibn Ahmad
al-Basr1 al-Farahidi al-Azdi (d. 160 AH/778 CE) was the first to formulate
prosody and codify the Arabic language. See: Abu al-Barakat Kamal al-Din
al-Anbari, Nuzhat al-Albab fi Tabaqat al-Udaba’, edited by Muhammad Abt
al-Fadl Ibrahim. Cairo: Dar al-Fikr al-‘Arabi, 1998, 49]. They also used
vocalisation to indicate grammatical inflexions, following the method of al-
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Khalil ibn Ahmad [al-Anbari, Nuzhat al-A/bab, al-Masdar al-Sabig, 50].
Additionally, they wrote the names of the Qur’anic stiras in the Eastern thuluth
script [Muhammad Sa‘1d Sharifi, Khugir al-Masahif ‘Inda al-Mashariga wa-I-
Maghariba min al-Qarn al-Rabi‘ ila al-‘Ashir al-Hijri, al-Sharikah al-
Wataniyya lil-Nashr wa-I-Tawzi‘, Algiers, 1982, 245].

The warragun (scribes) were not merely copyists but also booksellers. A
warrag often operated a shop in which books were both copied and sold. The
trade in books flourished greatly in al-Andalus as well as in the rest of the
Islamic world, becoming a highly profitable commercial profession in which
many distinguished scholars and writers engaged. Thus, the books produced in
al-Andalus offer us an accurate picture of the scientific activity and cultural
life of the era in which they were written.

Scientific exchange through books was not limited to communication
between teachers and students but extended to scholarly interaction between
intellectuals and entire communities. This was evident in the connections
forged between Eastern and Andalusian scholars on the one hand and between
Andalusian and European scholars on the other hand. In sum, books in al-
Andalus played a critical role in enabling intellectual exchange among
Andalusian scholars and their contemporaries, fostering what could be
described as intellectual schools or movements, wherein shared fields of
interest or specialisation bound small circles of scholars. Numerous examples
[Muhammad Sa‘1d Sharifi, al-Marja * al-Sabiq, 78] may be cited in this regard,
but it suffices to refer to the school of Ibn Masarra [His full name is
Muhammad ibn ‘Abd Allah ibn Masarra. His ideas spread widely, forming a
school that advocated rational thought, particularly in religious matters. A
group of jurists opposed his doctrines and fought against his followers. See:
Muhammad Sa‘1d Sharifi, al-Marja * al-Sabiq, 178-187].

Books circulated in various directions- from al-Andalus to the East and vice
versa, as well as from al-Andalus to Western countries and back. Salma ibn
Sa‘1d al-Andalusi, for instance, travelled to the East and settled in Egypt to
study Islamic literature. The city of Toledo was considered the most prominent
and active city in this regard, being richer in Arabic libraries than other cities.
The translation movement was not limited to rendering Arabic works into other
languages; it also flowed in the opposite direction. The Arabs translated
everything they encountered from the heritage of bygone civilisations, and they
added to it with their capacity for innovation and renewal. In this way, Muslims
served as a vital conduit for the transmission of Arab-Islamic culture [Hamid
al-Shafi‘1, al-Marja * al-Sabiq, 31].

In addition to the scientific influence of al-Andalus on Europe, a close
examination of the literature on civilisation reveals the profound impact
Andalusian scholarship had on the West. In his book The Arabs and Europe,
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the Western scholar Huoyoung noted, "The tenth century witnessed the early
transmission of Arabic sciences to Lorraine, turning it into a major cultural
centre comparable to others." This is a significant indication of how swiftly
Andalusian science influenced Europe, not at a late stage but quite early. At
that time, al-Andalus, especially Cérdoba, became a thriving hub of knowledge
[Hamid al-Shafi‘1, al-Marja * al-Sabig, 401]. This attracted European scholars,
a point acknowledged by Western authors such as Zeiger Yedihoonkeh and
Louis Young. Ultimately, what the Andalusians contributed during the
Caliphate era truly represents a luminous chapter in the history of Islamic
civilisation. Its value lies in the lasting fruits of scientific thought they
bestowed upon humanity- contributions whose influence remains visibly
etched in contemporary civilisation and attests to the brilliance and generosity
of Muslims in advancing human progress.

Copied books are often provided and donated to educational institutions such
as mosques, madrasas, zawiyas, and khangahs. Libraries supplied these
institutions, while some books were designated for dispatch to the holy sites in
Hijaz to be endowed to the Two Holy Mosques or al-Quds al-Sharif
[Muhammad Sa‘id Sharifi, al-Marja“ al-Sabig, 58]. Thus, the manuscript
copying movement and the development of the bookmaking craft ensured the
availability of books and treatises across all branches of knowledge. This
coincided with an intense wave of authorship and the prolific scholarly output
of both Eastern and Andalusian scholars. Their works travelled vast distances
between the East and al-Andalus, carried by the movement of scholars and
their quests for knowledge, as well as by commercial exchanges, including the
trade in books. These treatises often arrived in al-Andalus through travelling
scholars, pilgrims, and merchants who acquired them either independently or
at the request of their counterparts. This was the case with ‘Abd al-Rahman
Ibn Khaldiin, who received a letter from the Granadan vizier and poet Ibn
Zamrak [He is Abii ‘Abd Allah ibn Yusuf al-Wazir al-Gharnatt (d. after 795
AH/1393 CE), who held the vizierate in the Nasrid dynasty after Lisan al-Din
ibn al-Khatib. He was a writer, litterateur, and poet. See: Ibn al-Khatib, al-
Kutayba al-Kamina, al-Masdar al-Sabig, 282]. In the year 789 AH/1387 CE,
specific titles were requested to be acquired from Egypt. The letter included
the following: "What is desired from my master is that he send me whatever is
possible from the writings of so-and-so, along with the commentary of their
elders on al-Fatihah [Scholars and commentators have written extensively on
the exegesis of Suirat al-Fatiha. See: Hajji Khalifa, Kashf al-Zuniin, al-Magsdar
al-Sabiq, vol. 1, 454]. ... and al-Safar by Ibn Hashim...” [Ibn Khaldin, al-
Ta ‘rif, al-Masdar al-Sabig, 1090]

Andalusian scholars also took the lead in introducing certain unfamiliar
books into al-Andalus. Scholars would send their books to be endowed at the
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Riwaq al-Maghariba (the Maghrebi Portico) of al-Azhar Mosque. For example,
Lisan al-Din Ibn al-Khatib sent a copy of his book al-14ara to benefit scholars
at the Khanqah Sa‘id al-Su‘ada’. This work has become a source for many
Egyptian historians, including al-Magqrizi, al-Suyiti, Ibn Dugmagq, al-Hafiz,
and Ibn Hajar al-‘Asqalani [Lisan al-Din ibn al-Khatib, Nafadat al-Jirab fi
Ilalat al-Ightirab, ed. Ahmad Mukhtar al-* Abbadi, Maktabat al-Khanji, Cairo,
1981, 367; al-Maqarri, Nafk al-71b, al-Masdar al-Sabig, vol. 8, 288].

The Umayyad rulers al-Andalus established a flourishing scientific
movement and used to dispatch scholars to Baghdad and the Middle East to
obtain valuable books, both translations from Greek and original works by
Arab and Islamic philosophers and scholars. By the end of the ninth century
and into the tenth century CE, under the reign of ‘Abd al-Rahman al-Nasir,
Cordoba had become the most culturally and civilisationally advanced city in
Europe. European travellers and envoys were captivated by its prestige. The
rulers of Christian principalities in the north, as well as southern French regions
such as Barcelona, Navarre, Castile, and Ledn, would send for physicians or
architectural engineers from Cérdoba. The Queen of Navarre, during the time
of al-Nasir, is said to have sought assistance from there after its conquest. Thus,
several Eastern books entered al-Andalus during this period, where they
received close attention from Andalusian scholars, who devoted themselves to
studying, commenting upon, abridging, and teaching these works in mosques
and madrasas. Among the most renowned titles are as follows:

*-Mukhtasar Khalil: Authored by Shaykh Khalil ibn Ishaq ibn Miisa ibn
Shu‘ayb al-Malik1 al-Misri (767 AH/1367 CE), [He is Aba ‘Umar ‘Uthman
ibn ‘Umar ibn Abi Bakr ibn Ytnus al-Duni al-Misri, the widely known Maliki
jurist, famous as Ibn al-Hajib and titled Jamal al-Din. His father was the
chamberlain of one of the emirs. He devoted himself to the Qur’an in Cairo
and studied Maliki jurisprudence, Arabic language, literature, and Qur anic
readings. He died in Alexandria (644 AH/1248 CE). See: al-Nu‘aymi al-
Dimashqi, al-Daris fi Taritkh al-Madaris, al-Masdar al-Sabig, vol. 2, 3; lbn
Dugmag, Nuzhat al-4nam, al-Masdar al-Sabig, 180; al-Dhahabi, Siyar A ‘lam
al-Nubala’, al-Masdar al-Sabig, vol. 16, 432] this work is a renowned
compendium of Maliki jurisprudence. The author reportedly spent twenty-five
years composing it, reaching the section on marriage (al-nikah), while the
remainder of the manuscript was found among his possessions in draft form.
His students later compiled and appended it to the original, thereby completing
the book [al-Tanbukti, al-Magsdar al-Sabig, 115; Ibn Maryam, al-Magsdar al-
Sabig, 100]. This text entered Maghrib and al-Andalus, where it gained
widespread acclaim and became one of the principal references for teaching
religious sciences, alongside other foundational texts such as al-Muwatta’,
Mukhtasar Ibn al-Hajib, al-Mudawwana, and al-Risala of Ibn Abi Zayd
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[Muhammad Bushaqif, al- ‘Ulim al-Diniyya bi’l-Maghrib al-Awsa¢ khilal al-
Qarn al-Tasi * H/al-Khamis ‘Ashar M, Master’s thesis, Department of History,
University of Oran, 2004, 121]. Scholars highly praised the work and became
the subject of an extensive exegetical tradition, with approximately sixty
commentaries and glosses written on it [Ibn Maryam, al-Masdar al-Sabig, 99].

*-Tanqth al-Fusiil f1 al-Usiil: This work was authored by Shihab al-Din Abu
al-'Abbas Ahmad ibn Idris al-Qarafi al-Sanhaji al-MisrT (684 AH/1286 CE)
[al-Zirikli, al-4 lam (Qamus Tarajim), Dar al-‘Tlm lil-Malayin, Beirut, 1969,
vol. 1, 90]. It is a foundational text outlining the principles and introductory
rules of Islamic legal theory (usal al-figh). The book received considerable
attention from scholars in the Maghrib and al-Andalus, who composed various
commentaries on it. It was later adopted as a core text within the curriculum of
religious sciences [Muhammad Biishaqif, al-Marja * al-Sabiq, 121].

*-Tashil al-Fawa’id wa-Takmil al-Magqasid fi al-Nahw: Authored by Ibn
Malik, the renowned grammarian best known for his Alfiyya, this
comprehensive work compiles key issues in Arabic grammar [Hajji Khalifa,
Kashf al-Zunun, al-Magsdar al-Sabig, vol. 1, 445]. It attracted significant
scholarly interest, and numerous commentaries were written to explain and
expand upon its content [Ibn Maryam, al-Masdar al-Sabiq, 211].

*-Mufti al-Labib min Kutub al-A ‘rib (761 AH/1360 CE) is a seminal work
in the Arabic linguistic sciences and grammar. It received high praise from
‘Abd al-Rahman Ibn Khaldiin, who remarked of its author, Ibn Hisham: “As
has reached us in this era, the composition of a man from among the masters
of the Arabic craft in Egypt, known as Ibn Hisham...” [Ibn Khaldin, al-
Mugaddima, al-Masdar al-Sabig, 1022] He further noted: “In these recent
times, a compendium has come to us from Egypt attributed to Jamal al-Din Ibn
Hisham, one of its foremost scholars. He exhaustively covered the rules of
syntax both concisely and in detail, addressing particles, words, and sentences
while omitting the repetitive material found in many traditional chapters of the
craft. He titled it al-Mufti fi al-I ‘rab (The Authority on Syntax).” [Ibn Khaldan,
al- ‘Ibar, al-Masdar al-Sabig, 1059] This work subsequently became a
foundational text in the curriculum for Arabic grammar instruction in
educational institutions.

*-Hikam Ibn ‘Ata’ Allah al-Sakandari: Composed by Taj al-Din Ahmad
ibn ‘Ata’ Allah al-Sakandart (d. 709 AH/1309 CE), a disciple of Shaykh al-
Hasan al-Shadhili and Abii al-Abbas al-Mursi. The work consists of scattered
aphorisms in Sufism by the masters of the Shadhili order. It became part of the
official curriculum in al-Andalus, in addition to being commented upon by Ibn
‘Abbad al-Rundi (d. 792 AH/1392 CE), the representative of the Shadhili order
in al-Andalus [Hajj1 Khalifa, Kashf al-Zunin, al-Magsdar al-Sabig, vol. 2, 675;
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Ma‘raf Taji, ‘Ulama’ al-Nizamiyyat wa-Madaris al-Mashriq al-Islamr, 1st ed.,
Matba at al-Irshad, Baghdad, n.d., 19].

*- Al-Burda by al-Biasiri: Composed by Sharaf al-Din al-Basti (695
AH/1296 CE), it is a poem in praise of the Prophet Muhammad (peace be upon
him). It received particular attention from Sufi scholars, primarily through their
commentaries [Ibn al-‘Imad, Shadharat al-Dhahab, al-Masdar al-Sabigq, vol.
5, 432].

*-Mukhtasar lbn al-Hdajib in the Branches of Malikt Jurisprudence:
Composed by Abt ‘Umar‘Uthman ibn al-Hajib (646 AH/1248 CE), [al-
Nu‘aymi al-Dimashqi, al-Daris fi Tarikh al-Madaris, Dar al-Kutub al-
‘llmiyya, Beirut, 1990, 3] He is considered the first to compile the
jurisprudence of the Maliki school in such a manner. His work is a treatise in
which he summarised the methodologies of the Maliki scholars in each chapter
and enumerated their views on each issue, thus providing a comprehensive
syllabus for the school of thought [Ibn Khaldan, al-Mugaddima, al-Masdar al-
Sabiq, 808].

The introduction of this and other works had a positive effect on the
development of religious, linguistic, and rational sciences.

*- Alfiyyat Ibn Malik al-Ta’t al-Andalust (d. 672 AH): He authored a
comprehensive book on grammar entitled Al-Kafiyah al-Shafiyah and then
summarised it in a didactic poem consisting of one thousand verses,
incorporating all the issues of syntax and parsing within it.

Al-‘Iqd al-Farid by Ibn ‘Abd Rabbih al-Andalust: A work that compiled
various types of reports, rare anecdotes, and masterpieces of poetry and prose.

Kitab al-Amali by Abu ‘Alf al-Qali (288-356 AH): A scholar from Baghdad,
his fame spread far and wide until it reached al-Andalus, where he was well
received and his work highly valued. The book comprises selections of poetry
and prose, literary anecdotes and rarities, while also addressing matters related
to the Arabic language.

The Andalusian scholars clearly played a pivotal role in sustaining the
momentum of scientific and cultural advancement across their various
branches. This was achieved through teaching, authorship, and the
transmission of renowned Andalusian texts. The number of books authored by
members of this scholarly class- alongside judges and others involved in
mosques and Maliki Sufi lodges- exceeded one hundred and fifty. Some of
these works were innovative, covering fields such as the Qur’anic recitation,
grammar, sufism, and pharmacy. In addition, numerous Andalusian
compositions can be cited, including Al-Jaziliyyah, Ash-Shatibiyyah, Ash-
Shifa’ by Qadi ‘lyad, Siraj al-Mulitk by al-Turtashi, and several Greek texts
introduced by Andalusian physicians such as Ibn al-Baytar, who brought the
medical works of Galen and Dioscorides to Damascus, as well as books
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transmitted by Ibn Zuhayr and others. Some scholars even transported their
own authored works, as was the case with Ibn ar-Rushiyyah al-Nabbati, in
addition to Maliki texts such as Al-Muwayzfa’ of Malik and others.

Thus, the accumulated Andalusian expertise merged with that of the East,
creating a vast and integrated intellectual corpus, parts of which still hold
significant importance today. Moreover, numerous students have graduated
under the tutelage of Andalusian scholars across various disciplines- some of
whom even surpassed their teachers in certain respects. Others, although less
renowned, have made significant contributions that remain traceable through
biographical dictionaries.

Conclusion

From this study, it can be concluded that the religious scholarly journey had
a profound impact on al-Andalus. This is evident through the widespread
adoption of the Maliki school of thought and the emergence of a culture of
intellectual and doctrinal coexistence. The flourishing of religious scholars
marked the period, the construction of formal educational institutions, the
development of new pedagogical methods, and a sophisticated system of
learning. The establishment of religious and educational institutions such as
mosques, madrasas, zawaya (Sufi lodges), khanqahs, and ribats played a key
role in the diffusion of Sufism throughout the cities of al-Andalus. This
expansion can be attributed to the efforts of Sufi scholars and jurists, who were
deeply imbued with knowledge, literature, ethics, and religious devotion and
who were dedicated to instilling this knowledge in passionate students. In this
way, al-Andalus became a fertile ground for literary and religious gatherings
and scientific activities of the highest caliber.
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