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Abstract. The purpose of this research is not only to move beyond traditional
concepts of knowledge but also to emphasize the significance of Kant’s critical
philosophy. This philosophical approach constructs knowledge on critical foundations
and can significantly contribute to the development of human understanding. The
study concludes that the human mind has clear boundaries. If these boundaries are
exceeded, both certainty and truth may be compromised. If we examine closely many
of the great discoveries made by humanity’s most brilliant minds in the fields of
science, philosophy, and art, we notice something striking. These discoveries often
possess simplicity, clarity, or an intuitive quality. At the same time, it is surprising
that humanity took so long to uncover such straightforward facts and obvious
evidence. One such revelation may be the critique of reason itself. We might wonder
how humanity spent centuries before any philosopher proposed that the human mind
should be examined and tested. Why did no one argue earlier for the need to assess
the mind’s ability to know before using it as a tool to seek truth? This was precisely
the work undertaken by Immanuel Kant (1724-1804). He critically examined the
"human mind" before relying on it to explore theological, metaphysical, and hidden
truths. His “critical philosophy” began as a systematic effort to define the exact
boundaries within which the mind can be reliably used as a source of knowledge.
According to Zakaria Ibrahim (1972), critical philosophy is, at its core, a methodical
attempt to establish the legitimate limits of the mind’s role in the pursuit of
knowledge.
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KPUTUYECKASA ®UJIOCOPUSA U YCJIOBUS JETUTUMHOM
OUJTOCODPHUHU 11O KAHTY
Xwumem benayxa*

®Deiican 3uat*”

A6ctpakrt. llenp AaHHOrO UCCIENOBAHUSA- HE TONBKO IPEOJOJETh TPAAULMOHHBIE
MIPEACTABICHUS O 3HAHWU, HO M MOJYEPKHYTh BaXKHOCTh KpUTHUECKOH ¢unocopun KanTa.
3101 hrtocodekuii MOAX0 CTPOUT 3HAHHUE HAa KPUTHIECKUX OCHOBAX M MOXKET 3HAUHUTEIIHLHO
CHocoOCTBOBATh PAa3BUTHIO YEJIOBEYECKOTO TIOHUMaHus. VicenenoBaHne IPUXOANT K BBIBOLY,
YTO YEIOBEUECKHUI pa3yM nMeeT 4€TKue rpaHuipl. Eciam 3Ti rpaHnis! OyayT MPEBBIICHBI, TO
U JIOCTOBEPHOCTh, M ICTHHA MOTYT OKa3aThCs 1MOJ] yrpo3oi. Eciii BHUMAaTeIbHO paccMOTPETh
MHOTHE BEIMKHE OTKPBITHS, CAETAaHHbIC T'€HHAJTbHBIMH yMaMH YEJIOBEUECTBA B HAyKe,
¢unocopur M MCKYCCTBE, MOXKHO 3aMETHTh HEUYTO YIUBHUTEIBHOE. DTHU OTKPBITHS 4acTO
OTIIMYAIOTCSI IPOCTOTOM, ICHOCTBIO MJIM MHTYUTUBHOM 0UeBUAHOCTEI0. OTHAKO YIUBUTEIBHO
TO, YTO YeJIOBEYECTBY IOTPEOOBAINUCH BEKA, YTOOBI MPUITH K CTOJIb OUEBUAHBIM U NMPOCTHIM
uctuHaM. OJTHUM M3 TaKUX OTKPHITUH MOXKHO CUHUTATh KPUTHUECKUI aHAIU3 CaMOro pasyMa.
Bo3Hukaer Bompoc: MOYeMy YEIOBEYECTBO CTONETHSAMM HE Ipearajo MOJBEprHyTh
YEJIOBCUECKUH pa3syM INpPOBEpPKE OO TOTO, KaK HCIOJIB30BATh €r0 KaK MHCTPYMEHT IIOMCKa
nuctuHpl? [loueMy HUKTO paHbIle HE HACTaWBaJl Ha HEOOXOAMMOCTH OLECHHTH CIIOCOOHOCTH
yMa K IMO3HAHHUIO, TIPEKIC 4eM A0BepATh eMy? MeHHO >TrM 3assuicss Ummanywn Kaa (1724-
1804). OH moaBepr 4eNOBEUECKUH Pa3yM KPUTHICCKOMY aHAJH3Y, IIPEkKIC YeM UCTIOIb30BaTh
€ro sl WCCIENOBaHMS TEOJOTHYECKHX, MeTapU3MYeCKUX M COKPOBEHHBIX HCTHH. Ero
«KkpuTHUecKas (uiaocopus» CTana CHUCTEMAaTHUECKOH MOMNBITKOM OIPEAEIUTh TOYHBIC
Npe/enbl, B KOTOPBIX Pa3yM MOXET ObITh HaJAEXKHBIM HUCTOYHMKOM 3HaHus. [lo MHEHHIO
3akapun Mopaxuma (1972), kpurndeckas ¢puinocodus Mo cBoed CyTH NpeICTaBiseT coOoi
METOJIOJOTUYECKYI0 TIONBITKY YCTAaHOBHUTH 3aKOHHBIE TPAHMIBI PONM pa3ymMa B IIOHCKE
HCTHHBIL.

KiroueBble ciaoBa: Kputhueckas ¢Guiocodus, 3HaAHHE, SMUCTEMOJIOTHs, KPUTHYECKAs
mpobieMa, TpaHCIEHACHTAIFHOE 3HAHNUE
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KRITIK FOLSOFO VO KANTIN BAXISINA GORO QANUNI
FOLSOFONIN SORTLORI

Hisom Benduxa*

Faysal Ziat**

Abstrakt. Bu aragdirmanin mogsadi yalnizca bilik hagqinda ananavi anlayislari
asmagq deyil, hom do Kantin kritik folsafasinin shamiyyatini vurgulamagqdir. Bu folsofi
yanasma, bilik anlayigini tangidi asaslar (izarinds qurur va insan anlayisinin inkisafina
mihim téhfa vera bilor. Tadqigatin naticalori gostorir ki, insan zehninin aydin
sarhadlori méveuddur. ©goar bu sarhodlor asilarsa, hom aminlik, hom do hagigat
tohlliko altina diiso bilor. EIm, falsafs va incasanat sahalorinds basariyyatin on parlag
zehinlarinin kasf etdiyi boyiik nailiyyatlora diggstlo baxsaq, maraql bir cahati géro
bilorik: bu kasflor cox vaxt sadolik, aydinliq vo ya intuisiya ilo xarakterizo olunur.
Eyni zamanda toacciiblidiir ki, insanliq bu ciir agiq vo aydin hagigatlori kosf etmok
tcln na gadar uzun middat gdzlomali olub. Bu agiglamalardan biri do zehniyyatin
Ozlndn tongidi ola bilar. Biz sorusa bilarik: niya insanliq asrlar boyu heg bir filosofun
insan zehninin ovvalco yoxlanilmasi va giymotlondirilmasi lazim oldugunu irali
stirmadiyi bir dovr kecirdi? Niya hec kim zehnin gergokliyi aragdirmaq ii¢iin bir vasito
kimi istifadasindan avval onun biliys gadir olub-olmadigini 6lgmak lazim oldugunu
diisiinmodi? Mahz bu isi Immanuel Kant (1724-1804) gordil. O, teoloji, metafizik vo
gizli hagigotlori aragdirmazdan avval, "insan zehnini" tonqidi baxisla arasdirdi. Onun
“kritik falsafasi”, zehnin etibarli sokildo bilik manboayi kimi istifads oluna bilacayi
daqiq sarhadlori miayyanlosdirmok lglin sistemli bir cohd kimi baslandi. Zokoriyya
Ibrahimo (1972) goro, kritik folsafo mahiyyat etibarilo zehnin bilik axtarisindaki
ganuni rolunun sarhadlarini miisyyanlasdirmoak Ui¢iin metodik bir tagobbusdur.
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Hichem Bendoukha, Fayssal Ziat
CRITICAL PHILOSOPHY AND THE CONDITIONS OF LEGITIMATE PHILOSOPHY ACCORDING TO KANT

1.Introduction

What makes the study of Kant’s philosophy particularly challenging is not
the lack of interest it inspires, but the difficulty of approaching it directly. It is
often not effective to begin by reading Kant’s original works immediately.
Instead, it is more helpful to first read what others have written about him.
Only after gaining that background should we turn to his own writings. This is
because his texts are not known for being easy or clear to read (Mahmoud,
1936, p.249).

As suggested by Will Durant, it is wise to first understand Kant through
interpreters who can clarify his thought before engaging with his original texts
(Durant, 1985, pp.315-316).

This approach becomes especially important when we consider Kant’s own
definition of "enlightenment”. He described it as the process through which a
person frees themselves from irrationality. Specifically, this irrationality is the
inability to use one’s own reason without relying on others. For Kant,
enlightenment means using reason freely and independently, without being
subjected to external pressure or influence.
1.1.Objective of the Study

The aim of this research is not only to present Kant’s critical problem. Rather,
it seeks to demonstrate the importance, nature, and challenges of critical
philosophy. This includes exploring its origins in Kant’s investigation into the
nature and limits of human knowledge. The study also aims to highlight how
this philosophical inquiry influences science and the development of human
understanding, using an epistemological framework.
1.2.Problem of the Study

Based on the above, the central research problem can be summarized through
the following key questions:

Can the concept of transcendental knowledge be properly introduced through
Kant’s philosophy? What is the nature of the problem within critical
philosophy? How does this problem influence Kant’s theory of knowledge?
Finally, is it possible to resolve the tension between reason and experience
through an epistemological study?
1.3.Significance of the Study

This research gains its importance from the exploration of Kant’s theory of
knowledge, particularly his idea of transcendental knowledge. By examining
the philosophical challenges faced by both rationalist and empiricist thinkers,
the study aims to offer an epistemological perspective that addresses and
potentially resolves these challenges. This contributes to deeper insights into
the foundations of human knowledge.
1.4.Methodology
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This study adopts a historical approach to trace the development of rational
and empirical science from ancient times. In addition, it applies an analytical
and descriptive epistemological method. This involves collecting, analyzing,
and critically interpreting relevant information, then drawing conclusions
through an epistemological lens.
2.The Critical Problem

Immanuel Kant sent a copy of his book The Critique of Pure Reason (1781)
to his friend Marcus Herz. In this major work, Kant aimed to clarify the types
of knowledge possible in mathematics, natural science, and metaphysics. Herz,
who was deeply engaged in philosophical studies and known for his reflective
thinking, attempted to read the book. However, he could only get halfway
through it before returning it to Kant. Herz expressed concern for his mental
well-being, stating that he feared he would go insane if he continued reading
(see Zidan, 1968, pp.-72-73).

This reaction, coming from someone experienced in philosophy, is
noteworthy. If a professional philosopher like Herz struggled with Kant’s
writing, it raises an important question: how should others with less
philosophical background approach it?

Understanding Kant requires a specific mindset. According to Lalande,
critique is “considering the value of the thing; it is a test of the mind, the critical
spirit. It is he who does not accept any confession without interfering with the
value of that confession” (Lalande, Vocabulaire technique et critique de la
philosophie, 1% ed., p.237). This definition captures the essence of Kant's
critical method, which emphasizes rational inquiry and the careful examination
of claims.

Thus, it is essential to approach Kant’s philosophy with vigilance and
caution. Rather than starting from the central arguments- which can be dense
and difficult- it is wiser to begin with peripheral ideas or secondary sources
that explain his thought in simpler terms.

Philosophy, as Kant understood it, is neither about immediate affirmation nor
denial. It is a process of questioning and investigation. In this light, Kantian
criticism represents philosophy at its core. It is rooted in the critical task of
evaluating the capacities and limits of human reason itself (Ibrahim, 1972,
p.14).

When Kant refers to "critique”, he does not mean the critique of books or
philosophical doctrines in the traditional sense. Rather, he means the critique
of reason itself, especially regarding the kind of knowledge it seeks
independently of experience. In this context, Kant's Critique of Pure Reason
(1781) is an investigation into the human capacity for metaphysical
knowledge- knowledge that transcends experience (Kant, 1781/2004, pp.26-
27).
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The main concern of Kantian critique, therefore, is to assess the possibility
or impossibility of metaphysics in general. This inquiry is not merely
speculative; it is based on determining the origin, scope, and boundaries of
metaphysical knowledge using clear rational principles (Zidan, 2004, p.41).

Kant expresses this aim in his own words:

| do not mean by this the critique of books and philosophical systems,
but the critique of the faculty of reason in general, with regard to all
knowledge that it seeks independently of experience. Thus, this critique
will determine the possibility or impossibility of metaphysics in general,
and will determine its sources, scope, and limits, all of this according to
principles (Kant, 1781/2004, pp.26-27).

3.Kant's Critical Philosophy

Kant, like John Locke (1632-1704) and David Hume (1711-1776), sought to
investigate the sources of human knowledge and to examine the faculties and
capacities of the human mind. However, he diverged fundamentally from both.
While Locke and Hume adopted a psychological approach to analyzing the
operations of sensation and thought- reducing complex ideas to simpler,
foundational elements- Kant began with the quest for certainty. He was
searching for knowledge that could not be grounded in psychological processes
but rather must stand independently, based on a transcendental foundation.

Kant’s mission was to formulate a new theory of the human mind, one
capable of accounting for the achievements of science and metaphysics alike.
To comprehend this new theory, one must understand the three primary
faculties of the human mind as conceptualized by Kant:

1. Cognition (Perception and Understanding)

2. Will (Practical Reason)

3. Feeling (AestheticJudgment)

Each of these faculties corresponds to one of Kant’s three critical works:

1. Critique of Pure Reason (1781) — Concerned with the faculty of
knowledge or understanding.

2. Critique of Practical Reason (1788) — Focused on the faculty of the will,
addressing moral law and ethical behavior.

3. Critique of the Power of Judgment (1790) — Dedicated to the faculty of
feeling, specifically aesthetic and teleological judgments.

Thus, Kant’s critical philosophy is built upon the systematic analysis of these
three faculties: mind, will, and feeling, each explored in its respective Critique
(Muhammad Ali Abu Rayan, History of Philosophical Thought: Modern
Philosophy, Dar Al-Maarefa Al-Jameya Publishing House, Beirut, n.d.).

Historians of philosophy have long regarded the critical question as
synonymous with epistemology, since its primary function is to examine
reason and assess its capacity for knowledge. However, Kant expanded the
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scope of critical philosophy beyond this initial framework. He
formulateditaroundthreefundamentalquestions:

1. What can | know?

2. What can | do?

3. Whatmay | hope?

According to Kant, these three questions represent the central concerns of
the human mind. Respectively, they address the problem of knowledge, the
moral problem, and the religious problem. The first is the domain of the
theoretical mind, the second pertains to the practical mind, and the third
incorporates both theoretical and practical dimensions.

At the time of formulating these questions, Kant had not yet introduced the
third faculty of the human self- the faculty of aesthetic judgment or moral
conscience- which he would later explore in depth in his third critical work,
the Critique of the Power of Judgment (1790).

Through these inquiries, critical philosophy aims to encompass and organize
the various fields of human knowledge, positioning itself not merely as a
philosophical method but as a comprehensive framework for understanding the
mind and its operations(Zakaria lbrahim, op. cit., p.46).
4.The Three Fundamental Problems:

The origin of critical philosophy lies in Kant’s central question concerning
the nature, value, and limits of human knowledge, as well as its relation to
existence. As previously noted, Kant viewed this question as essential for
anyone seeking to employ reason in the acquisition of knowledge. In other
words, we must first examine the tool of knowledge- our reason- before placing
trust in it or relying upon it. This compels us to ask a necessary foundational
question: What are the basic premises upon which Kantian philosophy was
constructed? What is the origin of the development of the critical problem?
(Zakaria Ibrahim, op. cit., p.46).

Two things stood firm in Kant’s mind- science and morality- which he
regarded as indisputable facts. With respect to morality, which he saw as
inseparable from religion, it appeared to him as a given truth that could not be
refuted through inference. Indeed, he often quoted the lines of the Roman poet
Juvenal to underscore his moral stance: "Believe me, the most heinous sins are
to affect living on honor, and to sacrifice the principles of behavior in the
interest of life".

For Kant, existence itself is not the direct subject of philosophy. Rather,
philosophy’s subject matter is science and ethics, whose very presence forms
the point of departure for philosophical inquiry. Thus, Kant does not ask
whether science and morality are possible, but rather: How did science and
morality come into being? What are their origins? How can we explain
their existence?
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There are, in Kant’s view, two concrete realities that philosophy can
investigate: science and ethics. Their existence is unquestionable, but the
fundamental challenge lies in reconciling the two. Science and ethics are, by
nature, heterogeneous: science is rooted in mathematical principles and
empirical validation, whereas ethics is grounded in freedom, duty, and the
moral law, which are not reducible to empirical or calculative terms. This
tension between the deterministic framework of science and the freedom-based
foundation of morality is what gives rise to one of the core critical problems in
Kant's philosophy.

Kant subjected the mind itself to critical scrutiny and, through this, proposed
a new approach that crystallized clearly in his thought. To fully understand his
proposed approach, we must examine his cognitive theory, which will be
addressed in the second section of this chapter. Kant’s philosophical revolution
is often compared to the astronomical revolution initiated by Nicolas
Copernicus (1473-1543 AD), the priest, physician, and astronomer born in
Torun, Poland, who famously declared that “the sun is the center of the
universe” rather than the Earth (Sharaf & Qasim, n.d., pp.31-34)

In a similar vein, Kant shifted the focus of philosophy by asserting that the
mind itself is the center around which knowledge and perception revolve,
rather than knowledge simply conforming to external objects as was
traditionally believed. To clarify and defend this doctrine, Kant wrote the work
titled An introduction to Every Future Metaphysics That Wants to Be a Science
(1783) highlights the foundational aspects of Kant’s critical project (Karam,
1982, p.213; Potro, n.d., pp.49-56; Ibrahim, n.d., p.77).
5.Historical Significance of the Monetary Problem

The monetary problem holds historical importance in several respects:

First, Kant’s critical philosophy arose as a response to the conflict between
rationalism and empiricism. Kant’s thought represents an effort by the human
mind to reconcile these two opposing currents within philosophy. This
reconciliation will be discussed further in the second section of this chapter
(Abdel Muti, n.d., p.222).

Both rationalism and empiricism encountered serious difficulties which
neither school could resolve. Kant questioned whether the philosophical
problem itself had been misplaced, or if it was an illusion to assume a definite
connection between the mind and things as they exist independently outside it.
Kant’s philosophy emerged from this profound philosophical drama between
the rationalists and empiricists during the seventeenth and eighteenth centuries
(Emile Potro, op. cit., p.18).

Second, Kant’s philosophy served as the starting point for German
philosophy, particularly concerning the explanation of the possibility of
science of nature (Naturwissenschaft). Although Kant opposed categorical
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idealism derived purely from the laws of thought and existence, such idealism
nevertheless originates from his system. The historical significance of Kant’s
philosophy in this context is undeniable.

Third, Kant’s philosophy in general holds a historical value as the foundation
of all critical philosophies that have played a significant role in the history of
modern thought and continue to influence contemporary philosophy (Emile
Potro, op. cit., p.18).
6.Reason and Experience: The Reconciliation and the Transcendental
Knowledge Project

Kant’s dual critical attitude emerged from his careful observation of the two
dominant philosophical currents of his time: rationalism and empiricism. Both
sought to develop a comprehensive theory of knowledge, yet each ended up
refuting the other. Kant went beyond this insight to reveal the arbitrariness and
exaggerations in the assumptions underlying each current, exposing how each
relied on premises whose correctness was often taken for granted without
sufficient justification.

Kant’s critique showed that rationalist philosophy (or mental philosophy)
often exceeded the limits of reason by claiming to prove entities beyond
experience- such as God, human freedom, and the immortality of the soul-
entities that are, by their nature, not accessible to sensory experience.
Conversely, empiricism limited itself strictly to the data of sensory experience
and failed to recognize the existence of transcendental principles- the
necessary cognitive frameworks or conditions that structure sensory data into
coherent perceptions (E. Kant, trans. Moses & Hiba, n.d., pp.48-49; M. F.
Zidan, 2nd ed., n.d., pp.68-69)

In light of this contradiction between hypotheses and their results, Kant
identified a special category of judgments, which he termed “synthetic a priori
judgments” (sometimes here referred to as “tribal synthetic judgments”). These
judgments are synthetic because their predicate is not contained in their subject
(their motivation goes beyond mere definition), and a priori because they are
not derived from experience (Abdul Rahman Badawi, Emmanuel Kant, op. cit.,
pp.184-185). Kant posed a crucial question: How are synthetic a priori
judgments possible?

Kant’s solution was that human knowledge depends on cognitive structures
that are not empirical in origin but are rooted in the human mind itself. While
all knowledge begins with experience, it does not necessarily arise from
experience. Sensory experience provides raw, fragmented data- colors, lights,
textures, sounds- yet the mind, through innate frameworks embedded in its
nature, organizes, arranges, and synthesizes this data into meaningful
perceptions of objects.
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Thus, the mind actively structures separate and unordered sensory
impressions into unified, coherent experiences. Without this mental activity,
sensory input would remain an incomprehensible and chaotic mixture (Abdul
Rahman Badawi, Encyclopedia of Philosophers, Part Il, Arab Foundation for
Studies, Publishing and Distribution, Beirut, Lebanon, 1st Edition, 1984, pp.
169-170).

Since Kant’s philosophy is grounded in images, structures, and entities, it is
important to clarify the systematic procedural function carried out by
transcendental knowledge, as this relates directly to the notion of synthetic a
priori judgments (referred to here as "tribal judgments") that Kant discovered.
Kant himself states:

“My interest is transcendental; all knowledge is not concerned so much with

the objects themselves as with the way we come to know those objects. This
way of knowing must be possible a priori”. (Badawi, 1984, p.170)
Badawi (1917-2002) comments on this by explaining: “The transcendental
precedes experience but belongs to the realm of reason. Transcendental
knowledge is completely free of sensory elements. The transcendental principle
represents all the general conditions a priori by which alone things can
become objects. Transcendental philosophy is the science of the possibility of
synthetic a priori knowledge. It does not investigate particular objects but
rather the origins and limits from which knowledge arises. It is a systematic
science that presents, in a synthetic and necessary way, the objects of pure
reason. It belongs to theoretical metaphysics, and its main question is: How
can synthetic a priori judgments exist?” (Zakaria Ibrahim, op. cit., p.79)

In Kant’s philosophy, “concepts” or “perceptions” as one of the
fundamental categories- hold a critical position. They serve as the necessary
links between the subject and its object, bridging the existence of things and
their mental representations. Concepts allow humans to grasp objects by
mediating between what exists externally and what is perceived internally.

Kant moves beyond the dualism of the sensory given and the mental by
seeking a middle ground. He elevates “understanding” as the faculty that
connects sensory intuition with mental perception, making sensitivity and
understanding complementary functions:

e Sensitivity supplies the raw material of knowledge (sensory data).
e Understanding shapes and organizes this material into coherent
images or concepts.

Without sensitivity, knowledge would be subjectless; without understanding,
it would be unreasonable. Hence, Kant famously asserts: “Concepts without
sensory intuitions are empty; sensory intuitions without concepts are blind”.
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Neither understanding can function without sensory intuition, nor can
sensitivity operate without mental perception. Yet, knowledge arises from their
union, as it is this synthesis that transforms sensory perception into experience.

Therefore, human knowledge consists of two fundamental elements: the
element of intuition (direct sensory input) and the element of mental perception
(concepts). Neither alone suffices to generate knowledge independently of the
other. Importantly, sensory data must be subsumed under mental concepts that
provide the form and structure of judgment, thus preventing empirical
judgments from attaining absolute or universal truth (Abdullah Ibrahim,
Western Centralism, The Problem of the Universe and Self-Centeredness, Arab
Cultural Center, Casablanca, Morocco, 1st Edition, 1997, pp. 93-94).

Kant affirms the objectivity of the external world, yet he insists that the laws
of the mind only enable us to know phenomena- the world as it appears to us-
in a manner that is inherently conditioned by our subjective frameworks. In
other words, the “self-unity” or the transcendental unity of consciousness is
the sole foundation of all knowledge. Consequently, the legitimate application
of the mind’s categories is always grounded in experience, never imposed on
it from above.

Thus, the primary categories or concepts can only be legitimately applied to
objects of experience, those things produced and given through sensory
perception. Applying these categories to transcendental objects- such as God
or the soul- renders the concepts meaningless because outside the realm of
sensory experience, these concepts lose their coherent reference and validity.
For instance, asserting that God is or is not an “essence” is a meaningless
judgment since the concept of “essence” has no reasonable meaning beyond
the domain of sensory experience, which itself cannot access the absolute.

Kant’s project, especially regarding the formal deduction of the categories,
aims to justify the laws of nature- a key concern in Newtonian physics. He
strives to prove that there exist necessary connections between phenomena, not
merely contingent or incidental ones based on isolated experience. These
necessary connections are expressed through a priori categories, which the
mind uses to link successive natural phenomena. Without the mind’s faculty to
impose these conceptual categories, the idea of “nature” as a coherent system
would be impossible.

In this framework, it is not required that all knowledge be founded on a set
of absolute, self-evident principles. Rather, these fundamental principles-
which Kant calls the “principles of pure understanding”- serve as the basic
laws through which the mind organizes experience. They are necessary
conditions for the possibility of knowledge but do not extend beyond the realm
of possible experience (Ibrahim, n.d., pp.93-95).
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In summary, Kant’s philosophy can be recapped as follows: The empirical
world is subjected to specific mental laws, while the claim that the mind can
know anything beyond perceptible phenomena is rejected. The transcendental
self, as the cornerstone of cognition, imparts mental content to the world by
transforming sensory input into meaningful mental relations. It is this self that
structures the world as it is known to us, reducing the mental content of the
world to mere mental relations rather than to things-in-themselves (Bukhinsky,
as cited in Elouafi, n.d., pp.32-51).
7.Conclusion

What concerns us today, as we live in an era where thought is strained and
its effectiveness diminished, is the need to return to the Kantian project. This
return should not be a matter of mere rumination or outright negation of Kant’s
philosophy, but rather a rearrangement and reconfiguration of his program
in light of contemporary realities. Such a return must be guided by a historical
and critical engagement- a dialectical approach that fully appreciates the
“double criticism” Kant exemplified. This approach honors the theoretical
achievements throughout the history of philosophy while maintaining a
profound loyalty to the theoretical vitality of human reason, all without
ignoring the contradictions and challenges of our current historical moment,
both within and beyond our immediate context.

As Emile Potteau (1972) noted, the raw material Kant engaged with was not
existence per se, but primarily the theory of knowledge. Kant’s inquiry
remained within the boundaries of the mentally possible, which granted his
philosophy an idealistic character. By transcending the Newtonian physical
system, he elevated its foundational concepts to a level of universality and
necessity.

Therefore, a return to Kantian heritage is not only warranted but essential.
In today’s complex and often contradictory world, we truly need a thinker like
Kant- who succeeded in his era despite formidable obstacles- to inspire
renewed critical reflection and philosophical effectiveness.
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